De Radiis Stellarum 


A compilation of translations by Peter E. Poneman, Peter 
‘Adamson, and Robert Zoller. 


Here begins the Theory of the Magic Art. 


Chapter One: On the Origin of 
Opinion 


All men who perceive sensible things by 
means of the senses apprehend them in some 
form. By this apprehension they discover, 
through the operation of reason, that 
individual things perceived by sense agree 
with some forms and differ from others. With 
this exercise of sense, through the ruling unity 
of each man, the office of reason concurs that 
that very unity comprehends a thing ina 
common form by subtraction of the things 
which are not common. And this is the mental 
comprehension of the intellect which, 
comprehending things in this way, is called a 
“universal” according to the nature of the 
form and by comprehending the mode is 
divided into 5 species: genus, species, 
differentia, proprium, accidens. 

When, therefore, in the said manner, a 
universal has arisen in the mind of aman 
because of the innate desire of knowing he 
investigates its conditions by the operation of 
reason. Now, the understanding arising from 
such an operation always arises from the 
senses as a universal conception. But because 
in similar things a similar judgement is always 
given, it happens that some condition is 
attributed by the understanding which 
{condition}, known to it, does not coincide 
with sense but it has been perceived to 
coincide with something similar with respect 
to sense, and by this {mental procedure), the 
same circumstances are attributed to a similar 
judgement. 

If, however, some individual or universal 
thing or a condition in thought were 
conceived, whose like were not perceived by 
sense, such a conception of the soul is void 
according to the human understanding which 
needs to arise from sense. 

But some universals and their conditions, 
which sense did not teach, are formed in the 


reason, as for instance, the species of virtue 
from which operations proceed in bodies. 
Indeed the power of heating in fire is 
comprehended in the reason but its likenes: 
not perceived by sense because that power is 
not itself known by the reason but rather is 
only imagined by its effect which is perceived 
by sense, and through this that power is said 
to be comprehended by the reason. And this it 
ought to be known regarding individual 
things. 

If indeed the likeness of things are not 
subjected to the senses the intellect is to that 
degree void understanding individual things in 
such a way, although it seems to some that 
the matter is comprehended. 

The formation of a universal form from 
individual things perceived one at a time by 
sense has been given by a certain necessity to 
the human genus because it is impossible to 
perceive all individual things (simultaneously). 
But because it is possible to perceive some 
things, it was necessary that from certain 
things perceived by sense, a universal is 
gathered which is comprehended in a certain 
manner so that, by a known universal any 
individual thing may be known which occurs 
to sense under that universal content. 
Universal science is necessary for man 
because it is the science of individual things 
which alone contains human utility, because 
of the motions which they make, which 
universals never make. So, therefore, the 
conditions of all things are known first by 
sense: what, what kind of, how much, how 
acting, how suffering, what relation they have 
to themselves or to other subjects whether 
universal or particular, 

But (regarding) things both individual 
and universal and also the conditions of 
things, some are manifest, some are more 
manifest, some are most manifest, others are 
occult, still others more occult and yet others 
are most occult both to sense and to reason. 
Which diversity the nature of those things 
causes, producing them in such and such a 
condition. 

Also some things are more or less 
perceptible both with respect to sense and to 
reason of men and this proceeds from the 
proper quality of each thing disposing it more 
or less to perception. 

From this it happens that certain men are 
wiser than others. He is called wiser who 
perceives things less perceptible and their 
conditions. Whence it is that those who are 
informed with the holy desire of wisdom labor 


very much for the comprehension of the 
hidden condition of things. 

By this aforesaid desire the ancient 
fathers, seeing with the corporeal eyes the 
multifarious diversity of worldly things, 
investigated their origins and conditions with 
thoroughness and zealous investigation and 
regarding those things they perceived by 
sense, they discovered by the guidance of 
reason things which are reputed by wise men 
of our times to be beyond human 
comprehension, 

‘These things we believe: that these men 
attained, on account of the temperance of 
human nature more perfectly thriving in them 
than in others participating in the same 
nature, with rectitude of character having 
been acquired, by means of the same 
{rectitude of character) and by regular 
philosophical exercise, they learned by these 
to aspire more diligently to higher things for 
their own perfection, and with this aspiration 
not ceasing for their whole lives they did not 
cease from the zeal for knowledge. This, 
therefore, was only accomplished, because of 
the many things they perceived regarding 
visible things, which seem to have been 
suggested to them rather by divine inspiration 
than by human reason. 

For looking up, they saw certain 
conditions of the many stars; and they 
especially sought to investigate and know 
which of the seven planets’ properties were 
more well disposed than the others, for they 
had proved by long experience that they were 
the especial stewards of the world. They 
acquired undoubting faith, through sense, that 
the arrangement of the stars ordered the 
world of the elements and all things in it 
which are composed of them, comprehended 
in every time and place and that therefore no 
substance subsists here which is not figured in 
heaven in its own manner and that this 
happens by the rays of the same stewards sent 
down into the world is not to be doubted. 


Chapter Two: On the Rays of 
the Stars 


Every star has its own nature and 
condition in which the projection of its rays 
with others is comprehended, Just as each star 
has its own nature (which is found in no 
other) in which the emission of rays is 
comprehended, so those rays in diverse stars 


are of a diverse nature, just as the stars are 
diverse in nature. 

Every star has its own place in the 
mundane machine, different from all others. 
Whence it necessarily comes about that each 
star is allotted a different relationship than 
other stars both to all things and (to all} 
places contained in the world. 

Varied relationship, however, varies the 
effect of the rays just as all the other 
properties of them are varied. Whence it 
happens that each star causes one thing or 
another in diverse places and things as much 
in small things as in things differing only 
slightly since the whole operation of the stars 
proceeds through the rays which are 
themselves varied in every varying aspect. 

For a ray which descends from the center 
of a star to the center of the earth descends 
most powerfully is proved to be most powerful 
in its species of its operation. One which is 
turned away is weakened in its effect 
according to the proportion of its obliquity 
unless to the extent that they are 
strengthened by the rays of the other stars 
falling on the same places. 

For into every place every star pours 
rays, on account of which, because the 
diversity of the rays having been blended, as it 
were, into one, varies the contents of each 
place, since in each diverse place, the tenor of 
the ray (which is derived from the harmony of 
all the stars) is diverse. Beyond this, since it 
(the harmony) is continually altered according 
to place by the continuous movement of the 
planets and the other stars, the world of the 
elements and all of its contents are continually 
moved into diverse conditions, springing forth 
into actuality according to the demand of the 
same harmony of the moment, although to 
human senses some things of the world seem 
to be permanent. That this is not so has been 
rather evidently proven according to a 
physical reason by extracting the origin from 
sense. It is therefore clear that all diverse 
places and all diverse times construct the 
diverse individuals in this world, which the 
celestial harmony continually diversifying 
itself produces through the rays projected into 
the world, and it is also declared by sense in 
some things and in others 

In this way it is gathered by the reason 
that the stellar rays (playing) on a given 
subject composed of the elements affect the 
thing diversely according to the diverse nature 
of the things compounding it. The rays of the 
sun shining on a dark body (such as a human 


body) are reflected to the degree that colour 

i its surface, {but} to the degree that 
{the Sun's} heat enters into that body and 
heats it and as the rays have a nature that is 
life—giving, the human spirit is fortified and 
so it is very much the same in those things 
which are not so manifest to sense. 

‘Therefore, it is proven by reason that the 
rays of all the stars have diverse operations in 
the things of the world according to their 
diverse properties since all things arise and 
exist through the rays. 

But this ought to be especially attended 
to: that since every thing of this world is 
continuously moved by some species of 
motion, the form which it receives through 
this motion has a form on account of the 
matter sowing in advance in so far as the same 
thing is released {from any prior form). 

Indeed, every form presently existing is 
in the matter of a thing closely imitating (it) 
and {the form) passes into it (the matter} 
through the operation of the dominating rays 
of the stars on the thing with all its condition. 

‘Whence it happens that diverse matter, 
sowing in advance through diverse motion 
receives a new form, namely one which is 
more fit by its nature for receiving that form. 
And from thus it is that from the seed of com, 
a corn harvest is produced rather than a 
barley (harvest) in some place in which, if 
barley seed had been sown, a barley harvest 
would have been generated by that same 
power of the rays simultaneously coming 
together in this (same) place, which, - the 
same things happening in any place - cause 
diverse things according to the diversity of the 
matter found there. 

But know this: that human manners and 
the behaviour of beasts modify the matter 
sowing in advance and its inmost nature is 
often discovered in its effect. From this cause 
it is that a king’s son is king after his father 
because the condition of succession in the 
seed exerts its influence through the quality of 
the manners existing in the son having been 
generated by the same character which the 
father had, on account of the easy transit of 
such a matter into such a composite thing. 
‘And the son of a craftsman is usually born 
more fit for to the work of his father {than 
another}, because the stellar rays dispense a 
motion of this sort into the material (body of 
the son). 

The diversity, therefore, of things in the 
world of the elements appearing at all times, 
proceeds from two causes, namely from the 


diversity of the matters and the various 
operations of the stellar rays. Between these, 
because in some things the difference is 
greater; in some lesser, things are produced at 
one time more, and at other times less, 
different in various times and places. Whence 
some things are discovered differing with 
respect to genus, some with respect to 
species, some with respect only to number. 

The matters sowing in advance have more 
differences with each other with respect to the 
genus of differences than the matters from 
which the differences of species have 
proceeded. Similarly, the matters from which 
things are made naturally (differing between 
themselves with respect to species) differ 
more than matter from which individuals 
(differing only with respect to number) are 
made by the motion of nature. In the same 
way the mingling of the rays of the stars 
(which in diverse places cause things differing 
with respect to genus) contains in itself more 
difference and diversity in diverse places than 
that which causes different species. Likewise, 
that which causes things differing in species 
has in itself more difference and diversity in 
diverse places than that which causes things 
differing only in number. 

Indeed, since all the stars are of diverse 
natures, and through their rays all of the 
diverse effects in the world of the elements 
happen, it is this condition of the celestial 
harmony which makes the effects of the rays 
assist each other in one matter and impede 
each other in another. Thus, in every thing 
made by the harmony some star is 
predominant and some sign likewise which 
acts, before all others, in the work and 
regimen of that thing as its ruler. 

From the condition of the rays among 
themselves such diversity of things arises in 
this world that in no place two or more things 
existing in actuality are to be found in every 
way exactly alike, although the sense of man 
may not suffice for understanding their 
difference. When, however, from some species 
of matter some species of things is generated; 
made by the motion in that same matter, as 
frequently happens, it is called “natural 
generation” by men; but when such species of 
things are generated apart from the usual 
manner from such species of matter, such a 
generation is deemed preternatural. But the 
same celestial harmony operates in both, and 
in diverse places and times operates in such a 
diverse manner that now similar are generated 
from similar; but now dissimilar, and this 


frequently in some things, in others rarely, in 
yet others, very rarely, and in yet again others 
never in so far as it has been detected by men. 
It also produces similar now with a similar 
motion, now with dissimilar motion, now with 
a slow motion, now with a rapid motion and in 
innumerable other ways. 

‘The things of this world and their motion 
according to place and times are found to 
vary, which—because they proceed from a 
celestial cause- led either all or some of the 
wise who knew the virtue of this cause to 
wonder. If it were given to anyone to 
comprehend the whole condition of the 
celestial harmony, he would fully understand 
the world of the elements with all of its 
contents in each place and at every time, as it 
were the caused by the cause. If, indeed, 
should he understand any one thing in this 
world in its total condition, the condition of 
the celestial harmony itself would not lie 
hidden, because he would understand the 
cause by its effect. Everything acting in the 
world of the elements, however small, is an 
effect of the entire celestial harmony. All 
things which have been and which are yet to. 
be are denoted in that same harmony, 
although in another manner than things, 
which have actual existence in this time. 

Whence he who has noted the condition 
of the celestial harmony- knows past, present 
and future. Also, should the condition of one 
individual thing of this world be fully known 
there would be present to the knower, as in a 
mirror, the total condition of the celestial 
harmony, since every thing of this world is an 
exemplum of the universal harmony. 


Chapter Three: On the Rays of 
the Elements 


Now therefore, since the world of the 
elements is the exemplum of the sidereal 
world so that each thing contained in it 
contains the figure) of the same {sidereal 
world), it is manifest that every thing of this 
world, whether it be substance or accident, 
makes rays in its own way like a star 
otherwise it would not have the figure of the 
sidereal world to the fullest. 

But this is sensibly manifest in other 
things. Fire, indeed, transmits the rays of heat 
to an adjoining place, and earth the rays of 
cold. Curative medicine taken internally or 
applied externally seems to pour the rays of 
its virtue through the body of the one using it. 


Also the collision of bodies makes the sound 
pour itself forth from all sides through rays of 
its own kind and every coloured thing emits 
its own rays by which it is seen. This is also 
more subtly known in many other things. 
Whence, indeed, in all things the same 
{principle} is seen to be true by reason. 

Assuming that this is true, therefore, we 
say that every thing that is actual and has 
existence in this world of the elements emits 
rays in every direction and that the whole 
world of the elements is filled by these rays 
according to their mode of being. Whence it is 
that every place of this world contains the rays 
of all things existing “in actu” (“in actu” (lit. in 
act} is a technical term in Aristotelian 
philosophy indicating actuality, being as fact. 
It is used to indicate some principle, thing or 
state of being which is manifested as opposed 
to existing potentially). And just as one thing 
differs from another, so the rays of each thing 
differ from all other things in their effects and 
nature, from which it is that the operation of 
the rays in all diverse things is diverse. 

In particular, the distance of one thing 
from another makes a difference in the effect 
of its rays on the things of this world. 

Likewise, a place more or less distant 
from the center of the earth makes a 
difference in the effect of the rays on 
neighboring bodies. 

Likewise, the greater or lesser obliquity 
of the aspect produces a difference in the 
effect of the rays 

There are, perhaps, other accidents that 
induce diversity in the effects of the rays of 
the elements. 

But this ought to be known: because the 
rays proceeding from some thing accompany a 
diverse nature and a diverse effect, from the 
aforesaid causes different rays of different 
things falling on the same subject modify each 
other, by increasing the species of the effect 
where they agree and by diminishing its effect 
where they disagree, or in other ways by 
aiding or impeding each other just as happens 
in the parts of the celestial harmony. Also, the 
diversity of matter receiving the rays of all 
elemental things causes the divers 
effects of their rays, for instance, i 
see that the same rays by which lead is 
softened, harden brick, which happens from 
their different matters. 

There are some things which are as yet 
shut up in the treasure house of nature, 
namely those things which still have not 
attained to anyone's notice, regarding which 


there are certain things the capacity of human 
cognition does not suffice to comprehend; 
there are certain things which are able to be 
known, to the knowing of which, however, the 
soul of no man has yet attained. Some things 
are more perceivable but the knowledge of 
them is scarcely known to a few, other things, 
however do not exceed the common human 
understanding. There are some things that are 
known by all men either by sense only or by 
sense and reason. 

The action of each thing is produced by 
its own elementary rays: it is either exercised 
locally by conjunction with something else or 
at a distance. 

In conjunction a thing acts when one 
thing is applied to another through continuity 
or contiguity. Then indeed the things so 
conjoined act on each other and suffer the 
mutual infusion through the rays and mutually 
produce according to the exigency of the 
nature of the active and passive causes as is 
manifest in many things. Such operations of 
things the doctrine which is called “physics” 
by the vulgar considers and determines. 

‘An elemental thing acts at a distance 
locally through the infusion of rays and just as 
in conjunction, although this operation may 
not be apparent to the senses nevertheless it 
is clearly just as has been set forth. For it is 
sensibly known that the diamond attracts iron 
from a distance and that a mirror shows to the 
eyes the images of things separated from the 
mirror. 

This indeed has been proved sensibly in 
many other things, concerning which the wise 
handed down the doctrine regarding the 
actions of elemental things on things remote. 


Chapter Four: On the Possible 


As evidence of this business it is fitting to 
know that man, through his nature and the 
use of reason receives science or faith 
regarding the conjunction of things and 
conceives will and desire about things good 
for him and in some cases they produce free 
will about getting them which we say happens 
to men from their lack of understanding of 
things. Since every human cognition arises 
from sense, the properties of things are things 
which sense very often does not comprehend. 
Regarding these things and their conditions 
there may be no knowledge in the reason. 
Whence concerning the totality of things, 


there are certain things which are known and 
others which are thoroughly unknown. 

If however all things should be known by 
someone, he would in turn have knowledge of 
the causality things. He would know, 
therefore, that all things that act and happen 
in the world of the elements have been caused 
by the celestial harmony and then he would 
know that the things of this world related to 
that (celestial harmony} come forth by 
necessity. This, indeed, has been clearly 
ascertained by the wise in many instances and 
for this reason and in all others things, is 
judged to be the same by human reason. 

Now, therefore, because this causality is 
not impressed in the minds of men, with the 
exception of a few who followed this in a few 
particulars, the opinion of the contingency of 
things in the thought of most people was 
advanced who, seeing that some occurrence of 
things comes forth (one way) in one time and 
otherwise in similar circumstances in another 
time, they judged such an event contingent, so 
that before it happened they thought it 
possible that it might happen and possible 
that it might not. 

However, if they knew the causes fully, 
they would hold a fixed opinion on the one 
part, namely, that which the causes 
demonstrate. Even those who have 
comprehended a universal from of all things 
known by sense in single occurring things; not 
from things known by the cause, will judge, 
the thought having been set free, that either 
of two things are possible. But the wise man, 
by the relation to causes 

having been made, knows that one of the 
two is necessary. Thus, therefore, all men 
believe that many future things happen 
contingently, because they desire that which 
they think possible. But if they carefully 
considered all the circumstances, they would 
know that they were impossible because the 
causes are of necessity. Nor would they 
conceive faith that they would be in the future 
nor would they conceive desire for them nor 
hope nor fear. They do not admit that such 
affections of the soul concerning themselves 
are known to be impossible. We only desire, 
hope for and fear contingent and possible 
things. The ignorance of man is the cause of 
the opinion of future events and through this 
means ignorance is the cause of the desire and 
the hope and the fear. The cause of this is the 
imperfection of the existence in another 
manner. 


The desire, the hope and the fear, when 
they are properties of an individual are a part 
of his ruling unity for which reason, according 
as they are present or absent, they cause a 
difference in the rays which proceed from any 
individual onto things near or remote, and 
therefore, the projection of the will in human 
endeavor adds something to the effect. 

Nothing may alter that which we said, 
that the individual primitive qualities act by 
their rays on other elemental things. This, 
indeed, is said according to human opinion 
which holds itself such that when one thing is 
found with another brought together in some 
circumstance, one of the two causes is 
regarded as active whether the two connected 
things are conjoined in place or separate. For 
this reason fire is regarded as the active cause 
of the heating of an individual joined to it and 
diamond is regarded as the active 
circumstance of iron that it attracts it to itself 
by its own nature. 

‘According to the opinion of the common 
herd, we say that one thing acts with its 
elemental rays on another, but according to 
the exquisite truth it does not act but only the 
celestial harmony acts. In truth, it will be only 
a simultaneous occurrence, which we term 
action and passion, in elemental things 
sustaining impression born to it from such 
action. And while we consider the conditions 
and connections, with the relation to the 
celestial cause not considered, the 
consideration will be physical, whether the 
things are conjoined or separated in place. 

‘When, however, we investigate celestial 
events through the elemental causes, we 
assume a metaphysical consideration. 


Chapter Five: On Things 
Accomplishing the Effect of 
Motions 


‘Therefore, discussing the effect of the 
rays proceeding from individual elementary 
things existing in actu to things distant, we 
add that all things which are in any existence 
in actu perform some motion, either always or 
in one time and not in another. 

Which things, however, always move 
some things and do it in the same way, is not, 
under the rules of {the} doctrine, fitting to 
recount whence we judge that it is 
unprofitable labor to point out that one thing 
is be connected to every other thing existing 


in actu by relation of similarity or 
dissimilarity: that this indeed the case is 
publicly manifest. 

On account of good or evil, however, it is 
profitable to know which things make some 
species of motion in one time and not in 
another or govern in one mode and not in 
another. But in such diversity there is no 
perceivable science for man, except in a few 
things, and regarding those few things which 
are possible to be carefully examined by 
human foresight, only those which proceed 
from the human will ought to be investigated 
at present those motions having been left 
behind which produce other elementary 
things in other remote things by means of 
their rays without the work of man. 

Man, therefore, by reason of his 
proportioned existence arises similar to the 
world itself. Whence he is called a little world 
and he receives the power of inducing motion 
in appropriate matter by his own work just as 
the world has, however by imagination and 
intention and faith previously conceived in the 
human soul. Man, desiring to make 
something, first imagines the form of the 
thing which he desires to impress upon some 
matter through his work, After having 
conceived the image of the thing, he judges 
whether the same thing is useful or not and 
desires it or rejects it in his mind. 
Subsequently, if the thing were considered 
worthy of desire, he desires accidents through 
which the thing may come forth into actuality 
according to the opinion he has taken up. 

Accidents assisting for the purpose of 
inducing motion are the passions of the soul, 
examining which we said that imagination and 
human reason take on the likeness of the 
world when the figures of mundane things in 
them are actually imprinted through the 
exercise of sense because the imaginary spirit 
has rays conforming to the rays of the world 
and thence it obtains the power of moving 
things placed outside by its rays just as the 
world itse1f— both superior and inferior— 
moves things in diverse motions by its rays. 

Moreover, when a man conceives some 
corporeal thing in the imagination that thing 
receives an actual existence according to 
species in the imaginary spirit. Whence the 
same spirit emits rays moving external things 
like the thing whose image it is. The image, 
therefore, conceived in the mind agrees in 
species with the actual thing as an exemplum 
of the image made through a work of will or 
nature or both. For which reason there ought 


to be no wonder if a constellation, which 
produces an image in the mind of a man, 
produces the same in some other subject, 
since the latter does not differ from the 

former except with respect to the matter. We 
see at one time as it were innumerable 

animals of some species produced in the 

world by one constellation formative of that 
species. This is because much matter is 
suitable for the reception of that image 
through the same constellation and, as we say 
physically, through the actions and passions of 
those elementary parts imitating the 
constellation. 

In the same way, the mental image and 
the real {image}, because they are of the same 
species follow each other as long as both 
matters may be inclined to receive that form 
and some accidents occur simultaneously 
relating to time and place which demand the 
generation of the thing, 

‘The first and principal accident necessary 
for the generation of the thing through the 
exemplum of the mental image is the desire of 
the same man who imagined that it may be 
done. Desire as the adjunct of the imagination 
is like scammony (a gum resin used as drastic 
purgative) mixed with medicine which by its 
virtue makes the whole medicine a laxative. 

Thus the desire of man taken up 
regarding some motion so that it reaches to 
one or many individuals, joined to an 
imagination of the same motion renders the 
same imagination motive of individuals placed 
outside {at a distance} by the rays which are 
transmitted to them with the effect of motion. 
It is necessary also that the desire be intense 
so that the motion has the effect (along) with 
the other things which are demanded. Things 
which are negligently executed for an effect of 
an motion do not suffice. 

Also faith in a future effect is an accident 
which is necessary with the thoughts having 
been sent out. He who despairs of the effect 
works in vain, though it were otherwise wisely 
executed. Firm faith or hope regarding the 
desired event is a strength and a support of 
the desire, assisting the desire itself to the 
realization of the effect just as the use of 
scammony assists him to loosen (his bowels) 
when it is given for medicine. 

This, however, ought to be diligently 
noted: that conjoined thoughts sent forth are 
not sufficient for inducing an operation 
through their rays on distant things 

Imagination with desire and faith are 
formed within the human spirit. 


Whence they do not have actual existence 
like things extended in space, and therefore 
they only rarely accompany an effect without 
something else adjoined thereto which has 
actual existence. 

Moreover, an external work, either of the 
imagination itself or of something else is an 
accident which, coinciding with thoughts 
having been sent out makes a motion in 
matter placed outside as has been found to be 
so by many (persons), so that therefore, a 
thing conceived in the soul may go out into 
the world into actual external existence, the 
actual existence of the accidents fulfil the 
work accordingly as the thing conceived in the 
soul is thought possible of fulfilment through 
the motions having been worked. 

There are, however, two kinds of works 
through which, produced, as they ought to be, 
the thing conceived in the mind proceeds into 
actuality, namely, the speech of the mouth 
and the work of the hand. Any word which is 
uttered from the mouth with the imagination, 
faith, and desire of the one uttering it, now 
and then effects the actual alteration of 
individuals in the world. This has been proven 
manifestly by frequent experiments. Therefore 
it is that almost all nations of men cite words 
which they believe induce alterations in some 
elementary things. 

Whence prayers to God and to the spirits 
and to diverse creatures are made for 
obtaining the good and for shutting out evil by 
the motion of the words of things with 
magical utterance introduced into them. But 
it is necessary that other things be joined with 
words in many instances for the realization of 
the effect. 


Chapter Six: On the Power of 
Words 


Therefore because words are believed by 
men to contain an effect of operation, taking 
up this (opinion) again, we said that sounds 
produced in actuality make rays just like other 
actual things, and by their rays they work in 
the world of the elements just as other 
individual things do. And since there are 
innumerable differences of sounds, each one 
actually uttered has its own effect on 
elemental things which is different from the 
effect of others and sounds have been allotted 
their effects by the celestial harmony just as 
herbs and other things, and likewise, the 


quality of the effect is extremely diverse in 
diverse (things). 

Indeed some incantations strengthen the 
operation of Saturn, others, Jupiter’, others 
Mars’, others the Sun’s, others Venus’, others 
Mercury’s, others the Moon’s. Likewise, 
certain agree in (their) effect with certain 
images in heaven, others with others, because 
certain uttered incantations accomplish the 
virtue and works of Aries, others of Taurus, 
others of Gemini, others of Cancer, others of 
Leo, others of Virgo, others of Libra, others of 
Scorpio, others of Sagittarius, others of 
Capricorn, others of Aquarius, others of 
Pisces, and of the other images depicted on 
the sphere of the fixed stars, from which it 
happens that certain incantations uttered in 
one constellation and rulership have their own 
effect and others in others. 

Likewise certain invocations have an 
effect on fire, some on air, some on water, 
some on earth. Again, some uttered 
incantations have an effect on animals, others 
on trees. Likewise, some have an effect on 
one species of animals or tree, others on 
another. Again, some incantations have power 
over one genus of accidents, another over 
another. 

Likewise, some invocations have power in 
one time and others in another. Some have 
power in one place, others in others. Some 
have an effect by themselves. Others must be 
joined with other utterances. 

‘Some have one effect when uttered in 
one way, others in another way. Likewise, 
some have an effect (when) uttered only once, 
others only (when) uttered many times. 
Likewise, some by themselves, others only 
when with other works. 

But invocations differ in many other ways 
in their effects, though in all cases their 
powers have been attributed to them by the 
celestial harmony, which regulates the things 
of the elementary world according to its 
diversity. If the effect is to be realized, it is 
necessary that the intention of the one 
uttering be joined to the imagination of the 
form of that which he desires to actuality 
come forth into matter. 

After this it ought to be known that since 
all speech existing in actu signifies the totality 
of all things, some signify certain things more 
expressly than others and this is clearly known 
in some instances. 

Some of these signifying things signify 
naturally, namely according to the demands of 
the physical constitution of the one uttering, 


such as the speech of birds, and of brute 
animals. Indeed, such sounds, although they 
may have an effect in the same way that other 
things have, through their rays, their effect is 
not detected sensibly by humans unless in so 
far as, having been actually uttered, they 
excite the soul of another bird or animal 
hearing it to understand something. It has 
been ascertained that one brute animal calls 
out something and expresses sorrow and joy 
through the sound it emits. Indeed, such 
speeches always and everywhere have similar 
effects, unless, through disobedience they 
were impeded. Whence, we do not treat here 
of such speech. 

There are, however, other sounds 
significative of things through human 
application although these receive their 
signification from the harmonic disposition. 
Because man has his own substance and all 
his accidents from this substance in a given 
time and place, a man has also from the same 
disposition of calling a man with this name 
and an ass with that and so regarding all other 
things in a given time and place. And because 
of diverse times and places men are informed 
with diverse qualities in their ruling unity 
according to the demand of their physical 
constitutions they assume different speeches 
for signifying things. The application of 
particular words for the signification of a 
particular thing descends therefore, in the 
first place, from the harmony and through 
that to the phy al constitution of man. A 
word, made significant through the 
application and usage of man, drawn toward 
the signifying of a property, receives from this 
something significative which it did not 
previously have. 

From which it is that when actually 
uttered it emits rays of another mode than it 
does when it remains without signification 
deriving from human usage. Whence it 
happens that it brings into matter another 
motion than it did before. 

Moreover this ought to be attended to: 
that any word uttered in actu has its own 
signification put together by the harmony and 
that this signification does not change as long 
as the word remains the same— which is for 
eternity— just as species of herbs have their 
proper virtues assigned {to them) from the 
same harmony which they do not lose so long 
as the species lasts. Truly the words having, in 
this way, their own proper significations from 
the harmony, vary them in effect according to 
the variations of the nature and the matter 


which they signify. Whence it happens that 
their rays which they emit when actually 
uttered sometimes make a motion in matter 
and sometimes they do not and sometimes 
they make more motion and sometimes less 
according to the diversity of their nature and 
the matter which suffers from a word when it 
is uttered. So therefore, every word which 
signifies {something} through {human} 
application also signifies (something) through 
the application of the harmony although more 
frequently in one way or in another way 
through the former than through the latter. 

When, however, the application of 
signification made by the harmony and that 
by human application come together in some 
word a virtue of signification of that word is 
generated. If, indeed, this name, homo, 
should have the signification of man by the 
harmonic disposition, as it does by the usage 
of the Latins, it would work by its rays on 
matter when it was uttered, by a two-fold 
virtue: namely natural and accidental and so it 
would arise in effect more strongly and the 
same is true regarding all other things. 

Such a coincidence of signification 
happens, according to the vulgar opinion as 
often by chance as by a determined human 
reason. 

Some men thoroughly investigating both 
the higher and the lower secrets of nature by 
having comprehended the celestial disposition 
understood many hidden things in the world 
of the elements. Whence, the names of thieves 
and adulterers and others, which they desired 
to know by means of the celestial motion they 
frequently investigated by an art which they 
sought in the wonderful discovery of this and 
through the same forms of words and of 
names they discovered things efficacious for 
producing motions in things. 

There were however other men 
possessing a happy constitution so that the 
natural efficacy of other names came into 
knowledge in them, by means of reason or 
through the intellect, their good physical 
constitution harmonizing their understanding, 
and this sometimes in dreams and 
occasionally in (But) the opinion of the many 
is that incorporeal substances reveal many 
things to men which, founded neither in sense 
nor in reason, they make known in sense. The 
virtues of some words come into the 
knowledge of some people by chance, 
whereby, although they experience many 
things, in many cases, it happens in such a 
way that that which is perceived in 


experience, is believed by one who has never 
seen an instance of it in individual things, to 
happen thus universally. 

Wherever the forms of the said modes of 
words come to knowledge with the virtue 
attributed to them, if they were uttered in the 
proper places and times with the exact 
intention and solemnity, they would cause 
motion and impediments of motions in 
appropriate matter, by means of the rays born 
forth from them going out into matter on 
account of its impressionable nature, and thus 
occur illusions in the elements and motion 
both local and of the other mode in 
individuals as well as impediments of motions. 
And thus some animals are generated and 
pass away and at times they are warded off, 
and at other times they are attracted, and 
other things of this sort which seem like 
marvels to the vulgar. 

Of such words some are significative of 
things among the men of that place in which 
they are uttered, others, however, signify 
nothing according to human application. 
Those which lack signification to the one 
uttering them, if they are allotted the effect 
which the one uttering them intends, they 
have this (effect) from their nature given to 
them by the harmony just as the virtue 
present within plants is from the same 
(harmony). 

The significative words, however, are 
sometimes joined grammatically, sometimes 
without reference to the rules of grammar. 
And those which are joined ungrammatically, 
if the effect is allotted which the one uttering 
them intends, it is from the harmony just as 
with the non-significative sounds. 

Those which are joined by the 
grammatical art either make a perfect or an 
imperfect discourse. If imperfect, the virtue of 
such sounds, if any such exists, descends from 
the harmony in the same way as does that of 
non-significative sounds, through human 
application. If, however, the words were 
conjoined in a perfect mode of discourse, that 
discourse will be either indicative or 
imperative, or optative, or depreciative, or 
obsecrative, or execrative, or showing some 
other affection of the one speaking. 

Likewise, it is expressed sometimes by 
singing accompanied by a stringed 
instrument, sometimes by chanting alone. 
Such discourse is likewise sometimes 
composed metrically, sometimes in prose. 
Likewise, sometimes it is expressed forwards, 
sometimes backwards. Likewise, in all of the 


said modes some discourses are found to be 
effective for inducing motion or for impeding 
the same in some individuals, if they are 
uttered with the required ceremony and the 
said ways of pronouncing these modes are 
discovered for which we said these discourses 
were invented. 

‘Also it has been ascertained by 
experience that sometimes an indicative 
discourse has a false effect as easily as a true 
one. Also, the invocation of imaginary things, 
not having actual existence sometimes works. 
Also, a curse done for non-existent things 
many times induces an alteration in things. 

All words, as has been said, having been 
uttered, make some change in all elementary 
matter, but the change is greater when the 
intention of the one uttering it assents 
thereto, and still greater if a work is 
performed for an effect which is demanded by 
nature. These, therefore, cause an operation 
or impediment in individuals, but they are 
only attended to by men when the operation 
or impediment is perceived by some sense. 
Then, indeed, the good or evil from that 
operation or impediment proceeds to him who 
used the words with this intention. The 
operations which the expression of the words 
make with their rays on individuals, if they are 
not made perceptible by sense, do not cause 
good or evil. Whence, such an utterance is 
judged not to have an effect on account of the 
negligibility of the effect which is not attended 
to by men. 

Every word, indeed, every sound, both 
significative and non- significative, has its own 
matter, given by the harmony in which it 
operates when uttered with the proper 
ceremonies, as has been said, yet indeed, if 
the intention of the one uttering it regards 
some matter other than the word naturally 
seeks, the expression of the words remains 
fruitless, as is often the case. 

‘The more proper matter, however, in 
which words cause more characteristic things, 
is air and substances having as much as 
possible an airy nature. Sounds are of an ai 
form because they are more operative in airy 
matter than in other matter. Air is far more 
easily impressed than the other elements 
because sounds have more efficacy on airy 
bodies and qualities than on the bodies and 
qualities of the other elements, although in 
these matters certain words are allotted to the 
effect. 

It is from this cause that certain words 
uttered with due observances, alter the senses 
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of animals and, especially, of men. The spiritus 
of man is of an airy nature whence it easily 
receives transformation through words, just as 
from other sources, and from this it is that 
from the utterance of certain words images 
appear in a consecrated mirror and this is 
because sounds are sometimes heard which 
have not been uttered by man. From this also 
it is that by the utterance of some words by 
adjuration strange images are formed in a 
man’s imagination, mind and memory. 

From this, indeed, it is that by the 
expression of words diverse passions in the 
human soul are altered, namely fear, hope, 
joy, sorrow, and these things are also done 
likewise in some animals. 

‘Also, the will of man may be altered by 
the expression of words so that it may seek 
something which it would not seek according 
to the course of the natural will. Thus, the 
delight of princes is acquired by means of the 
expression of words, and women are made to 
burn with the love of some men, and generally 
every species of animal virtue in every species 
of animal is able to be transformed by words 
uttered with proper ceremonies in an external 
motion and that motion is directed into some 
one of the modes by the harmony, in the same 
way that, by the harmony, the power present 
in those words is suited to the effect of the 
theme. 

The spirit of man or of another animal 
altered in this way produces in its subject a 
will of moving its members with some local 
motion or other which it did not have nor 
would have had if these words were not 
uttered. The words alter the very will, as has 
been said. 

Hence it is that scorpions and wolves and 
lions and mice and flies are expelled from 
their places by words and occasionally animals 
and birds are called to some place and await 
capture in this way. In all such (cases), either 
the natural wills follow the motion of the spirit 
of the enchanted animal, which was 
accomplished by words, or the very will in 
itself received alteration, transformed by the 
words into a new form which it would not 
have according to the natural course of things. 

Although the effect of words may be 
greater and easier in spiritual matter, 
nevertheless, words uttered with the necessary 
ceremonies have an effect and the property of 
transforming all the elements into new forms 
and of dulling their natural forms so that they 
may not do what they would do according to 
their natural course 


The earth, indeed, because it is naturally 
frigid, by the power of words becomes hot and 
retains the heat. Water too, which, according 
to its nature, permits itself to receive heavy 
bodies within itself, by the power of certain 
words, is stripped of this nature, and becomes 
such that iron will swim on its surface. Air 
too, by words ceases from blowing and from 
the generation of rain. Fire surrenders its 
combustion by means of words though 
combustibles be applied to it. 

From this it is that heavy bodies are often 
born through the air contrary to the usual 
course of nature. Light bodies also by the 
power of words descend below and lightning 
and flashing and clouds and darkness and 
other accidents of the elements are produced. 
Inall (these things}, the rays proceeding from 
the sound to the thing itself give or take away 
some form by means of the harmonic property 
that which they (the rays} hold in another 
condition, just as has been said, and as 
appears manifestly in the diamond which 
deprives iron of the nature of descending to 
the center while it is applied to it. 

When, therefore sounds significant by 
human application are uttered conjoined in a 
mode of perfect discourse, from the 
conjunction there often is allotted an effect by 
their rays which they would not have if 
uttered separately, just as herbs made into a 
confection have an effect which they would 
not have separately, especially when the 
desire of the one uttering (them) supports 
them, 

The desire of man is in the heart because 
it is the center from which are all the 
voluntary operations and this center has its 
own centric nature as in some center of the 
world. The individual man himself through his 
physical constitution arises like unto the 
world, while every part of the world works for 
his becoming one. Whence it is that the center 
of the world in its own way makes a centricity 
in each individual man, and certainly also in 
each animal. For which reason, the center of 
man rules him in his motions as the center of 
the world in its way rules the world in its 
motions, and from this it is that rays 
proceeding from a property of the center of 
man, namely from his desire, are more potent 
in causing motion in appropriate matter than 
rays proceeding from the other parts of the 
individual man or from their properties. 

And it ought to be known that the desire 
of one man is naturally more potent than 
another in causing motions externally, 
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because the physical constitution of each man 
limiting the quantity and quality of the power, 
even where there are equally intense wills and 
desires in the different men. In fact, where 
there are equal desires by the nature of the 
physical constitution, if the desire of one rises 
into actuality more intensely than the other, 
that which is more intense contains the 
efficacy in making external motions. 

When the desire of anyone is so intense 
so that he performs other works which are 
necessary for the effect, with the expression 
of the sounds of his desire, the rays assume a 
perfective virtue so that in things placed 
outside, and especially in airy bodies, they 
make now greater, now lesser motions 
according to the time, place and 
circumstances, promote the effect of his 
desire, with the celestial harmony acting on 
elementary matter, here acting, there patient, 
through the same formative power of the 
same harmony. 

Speaking more completely concerning 
obsecration and adjuration, we say that 
because men having used sense and by this 
having learned the use of reason, they know 
that the things of this world exist as the 
causes of other things and they perceived 
sensibly that the causes of causes to be in 
many things. Whence, by the lead of reason, 
from the sensible condition of things having 
been known they concluded that the supreme 
cause of the union of things, was that which is 
above all condition with respect to sense, 
made known as exalted to itself, removed 
from intellect, the condition of which they, 
endeavoring, established {this} by reason. 
having investigated it by reason because they 
were not able to by sense. Wherefore, names 
appropriate to sensible things they deemed in 
every way inappropriate to this thinking it in 
no way possible to be named with its own 
name. 

But, so that regarding this, some word 
should be had among men, they adopted 
certain names properly suitable to things 
known by sense, however these being in every 
way inappropriate to the supreme cause, 
calling it the cause of causes, god of gods, lord 
of lords, prince of princes, god and creator 
and with many other names signifying 
manifest and pre-eminent, with more suitable 
negations they designated it so that they 
called it infinite, uncreated, immortal, 
impassable, and with other names in this 
manner of infinity, although equivocally with 
all other things so named. 


‘The names, therefore, assumed by human 
application for the purpose of signifying this 
thing, even if improperly, have some effect 
when uttered, like other names imposed on 
things. They alter matter by their rays and are 
the more effective for moving the more the 
mind of the one uttering the greater thing 
believes in and intends to name (the cause of 
causes}. 

Obsecrations and prayers are made by 
men to God, understood by the wise in the 
said manner and speculated upon by the 
vulgar according to the doctrine of the wise or 
by the imagination, so that almost all men, by 
the use of sense and reason, believe that 
prayers made to God with the customary 
words, profit oneself and others, and from this 
grew up the solemn custom among men of 
adoring God and of conjuring good or evil 
things, for having some things and for 
expelling others, and very often such prayers 
have an effect, though at other times they do 
not. 

‘The effect follows when the place and 
time and other circumstances are favorable. 
The effect is frustrated when something is 
lacking which is demanded as a necessary 
requirement so that the prayers are allotted an 
effect. Whence, further, the prayers of men to 
God, when they lack intense desire and the 
zealous intention of obtaining the wished for 
thing, are said to be found fruitless, since that 
which is intended is rarely obtained in any 
appreciable degree known by sense, although 
some effect may be expected when the 
intention of the one saying them is to some 
degree favorable. 

Such words, like all others, when they are 
actually uttered with some intention, make an 
alteration in matter by their rays shining on 
the same matter, but they do not perfect the 
hoped for thing. When, indeed, entreaties are 
uttered to God by men who understand no 
concept of God, provided that the desire of 
obtaining and faith and hope of obtaining is 
present, words thus spoken will have their 
effect, although he who speaks the words with 
the expectation of obtaining {the desired goal} 
may have no faith in God. For no man is able 
to know God, but such ignorance in speaking 
does not impede the effect of the motion 
regarding matter provided that the longing of 
the one speaking should be present with the 
other ceremonies which the harmonic 
dispensation demands. 

Discourses, therefore, and entreaties are 
{performed} by men for the purpose of 
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making events happen by means of devoted 
minds and intense desire because they will not 
lack effect, although, indeed, sometimes they 
do not work for the event for which they were 
done. They are useful for something in so far 
as we, to whom the ignorance of causes 
creates an opinion of contingency concerning 
those things which as far as they come to be 
by necessity with respect to the order of 
causes, in which order it is constituted that 
this or that ought to come about with prayers 
along with other causes. 

Therefore prayers to God are necessary 
to men for following the Good and shunning 
evil on account of man's ignorance regarding 
the order of the harmony, in which it is very 
often so disposed that something does not 
happen unless the prayers with other things 
work the effect of the thing in the world of the 
elements. 

It ought not to be thought of God that 
He who is in every way immoveable may be in 
anyway moved by prayers no matter how 
great the desire with which they may be 
expressed. But, with God having been prayed 
to, the matter of the elements is moved by 
prayers, as we say physically, which, in the 
first place and principally through the celestial 
disposition, receives such motion that we 
proffer simply metaphysical causes. Since 
therefore entreaties to God are made by men 
of devoted mind and of willing desire with due 
ceremonies by inducing some motion in a 
subjected matter, the desired effect follows 
with the harmony in the first place procuring 
all things in everything. 

Entreaties are not only directed to God, 
but even to spirits who are believed to exist by 
some men, even though their existence is not 
perceptible to the senses of men. They believe 
that numerous angels exist as incorporeal 
substances having the power of causing 
motion in elemental things. They believe that 
even men, freed from the body, retain a 
spiritual existence and sometimes cause 
motion in this world and that they are induced 
to do this by the desire-filled prayers of men. 

There are others whose science and faith 
are derived only from sense and therefore 
they do not believe that the nature of spirits is 
in any mode of existing which is able to be 
attained by human understanding. That 
motion and images happen in air or in another 
element or primitive quality, which are not 
accustomed to be made known to the vulgar 
by nature, is not through the activity of 
spirits, but only from the condition of the 


celestial harmony fitting matter to such a 
motion and the reception of images through 
the actions of other corporeal things moving 
the same matter to the similitude of the 
harmony so that there are orations and names 
and some other things, such as herbs and 
gems. 

Whatever the faith of the one praying 
should be, the effect follows provided that he 
pronounces the words with the greatest desire 
and with required ceremonies of the work or 
of other motion. And these things have been 
said regarding obsecration (or entreaties}, 
which is a deprecatory discourse directed as 
an operative virtue for eliciting a motion in 
some matter taken up in the meditation of the 
one uttering it. 

Adjuration, however, is a deprecatory 
discourse directed at the matter of the motion 
setting forth the condition both of the 
operator's virtue and of the matter itself. 
Adjurations are made by the works of God 
and of spirits, either true or alleged, which 
either have been done or are thought to have 
been done, and likewise an adjuration is made 
through the passions which the subject matter 
has, had, or it is thought to have, or to have 
had, as water is conjured through its own 
liquidity and through its passion of 
consistency which it once had in some place 
according to the relation of history. 

It matters little for having an effect of 
motion, whether the operations or passions 
may or may not (be), whether they were or 
were not through which the adjuration is 
made, provided that there may be intense 
desire in the one adjuring accompanied by 
due ceremonies. False orations now and then 
have an effect of motion in matter through the 
celestial largesse, as do true ones. 

Execrative discourse is the application of 
evil things to the matter of the motion by 
speech under either the optative, imperative 
or obsecrative mood of speaking, and certain 
such orations have an effect of motion when 
delivered with the required ceremonies. 

Interrogative discourses and {those} 
enunciative of praise or vituperation 
sometimes are found to have an effect 
through the desire of the one intending but 
they are not so effective in so many things as 
are the obsecrative and conjurative 
{discourses}. 

Besides, the manner of speaking 
sometimes works for the effect. Often, a 
pronouncement by singing, or by singing 
accompanied by a stringed instrument causes 
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an effect which it will lack if pronounced 
evenly; and this diversity, as indeed others, 
the celestial dispensation causes which causes 
all things in everything through its formative 
virtue. 

Regarding words made significative by 
human application, it may be determined for 
the present by us turning our attention 
thereto, that there are certain names which 
receive no signification from human 
application, which, expressed with intention, 
are found to have great effect. And of these, 
some are thought to be names of God, but 
others {the names) of spirits or stars or signs. 

The names of God are attributed to Him 
by men because they have in their natural 
existence a regard to God, not indeed that 
they define God— this is impossible for any 
particular thing-, but more expressly and more 
than others in their natural signification they 
contain a sign of His Majesty by the 
consistent mode of their sounds. And 
therefore such names are more powerful in an 
effect, the celestial harmony producing them 
in their active properties with respect to the 
Supreme Majesty. 

In a similar manner, names are formed in 
the world of the elements by harmonic 
operation, with spirits, stars and individual 
signs like in power one by one. Whence, when 
they are uttered with intention and the 
necessary ceremonies, they produce in matter 
that which the spirits and signs and stars have 
to produce similar to their nature. 

In this way one thing works through the 
other since the operation of the higher is the 
operative cause of the same name as the 
combination of all the other celestial bodies. 
And as the spirits and the stars and signs 
differ in many places in nature and in 
operation, so the names receive diverse nature 
from them in essence and the operation of the 
motion in elementary matter through the rays 
which they emit on elemental things, when 
they are put forth with intention and the due 
ceremonies. And certain ancient wise men. 
attained the knowledge of certain such things, 
who by the utterance and virtue of these 
(words) with the necessary ceremony did 
many wonders, and by all means they took 
advantage of the celestial and elemental 
nature. 

And these things will suffice concerning 
the power of words. 


Chapter Seven: On Figures 


Manual operation harmonizes elemental 
things to the effect of motion. Wise men 
proved by frequent experience that figures 
and characters written by the work of men in 
different materials with intention and due 
ceremonies of place, time and other 
circumstances had an effect of motion on 
external things. That this is so is because 
every actual figure, certainly every form 
impressed in elemental matter, produces rays 
which cause some motions in all other things, 
as has been said above. Also each figure has 
its own nature and virtue different from 
others, just as their forms are different. 

Wherefore there are some characters 
having power and virtue over fire, some over 
air, some over water, and some over earth; 
some indeed in the east, some in the west, 
others in the south, some in the north, some 
above, some below, some on the human 
species, others on other species of animals, 
some on herbs and on trees of one species, 
others on herbs and trees of another species 
Some characters, set down with proper 
ceremonies strengthen the operations of 
Saturn, others of the other planets, and 
others, of the fixed stars. In the same manner, 
some agree in effect with Aries, others with 
the other signs, and this whole diversity of 
figures in virtue and effect is produced by the 
celestial harmony attributing to each its virtue 
of causing motion in bodies placed outside 
through the rays which it emits (producing} 
diverse effects as the figures are diverse in 
their forms, as was said above regarding 
sounds. 

Every figure of a body, by its own rays, 
produces a motion of some species on other 
bodies, but those especially have such an 
effect which proceed into actuality from the 
human will through the intention of some one 
making a motion in his own time and place 
and with the other circumstances having been 
employed according to the demand of the 
harmony’s indication. 

Whence certain characters have been 
invented by the wise (who perceived the 
secrets of both natures) which, set down with 
the required ceremony, bear an effect for 
expelling or inducing disease in men or in 
other animals. Likewise, there are some 
characters which, made in the appropriate 
material and with the required ceremony, by 
their rays, expel wolves, serpents, or flies from 
a place, be it present or at a distance. And it 
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has been proven that any character that has 
an effect ought to be made with the proper 
ceremony in making the characters of the 
figure, this being shown in some cases by the 
celestial disposition, in some cases discovered 
by the industry of the student, in some cases 
through the revelation of spirits in dreams or 
while awake, and in some cases by casual 
experience, as has been said above regarding 
the effect of words. 


Chapter Eight: On Images 


Images of men and of diverse species of 
animals are also made with the observation of 
places, times and of other ceremonies, which 
having been ceremonially brought forth into 
actual existence by the work of man according 
to the theme joins some effect of motion of 
the one intending into the things, promoting 
or prohibiting (them), the celestial harmony 
informing the image so made through the 
projection of its rays. 

‘And the image projects its rays according 
to its likeness into elemental things and moves 
them by some virtue of the modes of its rays 
which it receives from the harmony. And 
diverse species of images require materials 
according to what is done in diverse 
constellations, also the diverse ceremonies of 
the work. The knowledge of these things 
proceeds from the knowledge of the nature of 
the stars and of the nature of the matter 
either agreeing or disagreeing with the 
property of the constellation and from the 
knowledge of the virtue of words and works 
which are required in the formation of images 
along with the intention of the operator. 

‘Therefore in this way images, consecrated 
by men remain for those knowing, endure as 
secrets of nature retaining the effect of 
motion, as has been seen manifestly in many 
cases. An animal image, because it is a 
likeness of an animal that has a center and 
ruling unity closely approaching equality, like 
the world, is more capable of receiving virtue 
through words and works in its formation 
than things employed by a man who intends 
the effect of some theme, with will and 
sufficient desire, than are the species of things 
which have a center and ruling unity 
extremely distant from equality. The former 
carry in themselves a greater likeness with the 
world —which is perfect equality— than the 
latter. 


‘The ordinary works of men induce 
ordinary passions in corporeal bodies and 
unusual works induce unusual passions. 
Through usage mundane matter works for 
receiving accustomed forms by accustomed 
actions. 

But actions done outside of what is usual 
do not find an accustomed matter for 
themselves. For which reason it is necessary 
that unusual forms are produced through such 
actions. Hence it is that the backwards 
utterance of words in some matter produce an 
unusual form and motion. Likewise a 
backwards turn of a thread makes a motion 
which the usual turn of the thread does not do 
and it is the same in all other works 
performed against custom with the intention 
of inducing some species of motion in the 
matter of the imagination. But not everything 
intended by such works proceeds into 
actuality at once, but finally, at last, such 
virtue is sown in such works by the celestial 
harmony. What, when and how it may come 
to pass in things has been proven by the wise 
by some of the aforesaid manners 


Chapter Nine: On Sacrifices 


Among the manual works of man, 
sacrifices are found to be more efficient in 
inducing a motion of power in the elements, 
by which some elemental things are found to 
have sacrifices by which some individual 
things are (intentionally) broken down from 
actual existence to non-existence. And, 
regarding those things which are sacrificed, 
the more alike they are in physical 
constitution, the greater the effect the 
operation is found to have, generally. Whence 
the killing of animals with the intention of 
killing them accompanied by other 
ceremonies work more effectively than other 
sacrifices that which is intended, and this is 
seen to have a physical explanation. 

For every animal has a center and ruling 
unity and a physical constitution 
proportionate to its parts through which it is 
constituted similar to the universal elemental 
world itself, which {also} has a center and a 
ruling unity and a physical constitution 
proportionate in its parts which is allotted by 
the celestial harmony which produces the 
world in such a way and likewise that same 
harmony produces every animal in every one 
of its conditions. Hence it is that while an 
animal lives, it informs the parts of the 
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elemental world with its rays and acts on them 
in its own way as much as on matter. When it 
dies naturally, however, the world is not 
changed by its death except in so far as all 
nature shows in its own course. But when it 
dies by the action of man, contrary to the 
course of nature, the matter of the world 
incurs a mutation contrary to nature on 
account of which, having been altered in this 
way, it is rendered more capable in some one 
of its parts to receive the motion and form 
which it would not receive through the 
characteristic course of nature. Whence the 
imagination, intention and desire of man 
coming together simultaneously with the 
sacrifice of an animal is allotted an effect of a 
theme when the required ceremonies are 
employed, 

The imagination and intention of man 
have power over matter for the purpose of 
moving and informing it with an external 
operation because they arise in man who is a 
little world and he is called this by reason of 
the constitution of the center and unity and 
{because} of the totality of things in the place 
of the contents of the imagination through 
which he is similar to the whole world in 
virtue and effect. And when a sacrifice is 
employed by man that power is doubled for 
the reason given. 

Sudden motions happen both in the 
elements and in elemental bodies either 
animate or inanimate by the sacrifices of 
animals performed with the required 
ceremonies; with the intention and desire of 
the theme bringing them into actuality; the 
celestial harmony dispensing the effect of the 
operation, as has been said frequently. 
Moreover in a particular theme, there is one 
species of animals which is more efficacious 
for the purpose of inducing such an alteration 
than others if sacrificed. This comes from the 
celestial cause, which things are known to 
those who by long study or in some other 
manner are adepts in the science of the 
secrets of nature. 

‘Also some sacrifices happen from the 
aforesaid by men intending to induce 
previously sown motions and forms in some 
material. For the flesh of animals is burned in 
the fire, thyme and other spices are also 
burned in the name of sacrifice because this 
has been proven by the wise to be helpful for 
the effect of some theme, such sacrifices are 
performed by men intending to cause an 
effect of a desired theme but sacrifices of this 
sort do not have in their nature the efficacy 


which the (ritual) killing of an animal has 
because a thing of this sort offered in a 
sacrifice does not have sufficient similitude 
with the world as do animals because of the 
inequality of its physical constitution. Whence 
the destruction of them by man through fire 
or in another way does not move the mundane 
matter so much as the destruction of an 
animal by man, unless by chance, the addition 
of some words or something else augments 
the effect, which often occurs. 

‘Men who believe that spirits have their 
own manner of existence and cause 
alterations and forms in elemental matter 
believe that they are induced by sacrifices into 
causing that which the intention of the one 
sacrificing desires. Whence they offer 
sacrifices for the honor or pacification of the 
spirits as if they had power hoping and 
believing that by their approbation evil will be 
avoided and good procured according to what 
the appearance of the theme threatens. This 
opinion, as has been said before, does not 
arise in the soul of man from the basis of 
natural sense and therefore, that it is 
erroneous is not known by all men. But falsity 
of opinion does not impede an effect of this 
sort for he who sacrifices, provided that the 
sacrifice should receive from the celestial 
harmony a virtue of causing that which is 
intended, just as an herb placed on a wound is 
not impeded in its natural effect even if the 
one applying it does not believe that it will 
help. 

Sacrifices to God himself of diverse kinds 
of things are offered by men who believe that 
He is pleased by sacrifices and made 
benevolent so that he will give good things 
and dispel evil things. And even if this opinion 
is not true, the sacrifice will still have power 

intended by the theme 
its own nature and 
the property of the rays which it receives from 
the celestial cause if it is offered with the 
appropriate ceremonies, as very many wise 
men have proved by experiments 


Chapter Ten: On the 
Beginnings of the Operations 


Moreover it is good to know that the 
stars and signs having dominion in the 
celestial harmony in the beginning of any 
work of will rule that operation all the way to 
its end. Whence, if they are fortunes, they 
defend that operation from impediment. But 
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if they were infortunes, they involve the 
operation with impediment. 

‘And since each star and sign has its own 
proper names and their own characters 
conforming to them in virtue and effect, as 
has been said, their expression in the 
beginning of any work of will is necessary. If 
they were naturally concordant with the stars 
or signs they direct the work; but if 
discordant, they pervert the work. 

And likewise, the formation of figures in 
the beginning of any work of will is useful for 
expediting or impeding according as the same 
figures agree or disagree with the stars then 
ruling in the signs. Moreover that these names 
and characters are harmonious or 
disharmonious is known by some of the 
aforesaid modes of this sort of thing. 

Hence it is manifest that discourses and 
obsecrations and adjurations for the purpose 
of charming men by significative sounds done 
with will and desire at the beginning of any 
work of will further the direction of the work 
or, if an imprecation is made, the impediment 
of the work. Such words mutate the matter of 
the work either all the time or frequently, 
when they agree or disagree with the 
constellation of the time when they are 
expressed. 

Likewise a sacrifice at the beginning of 
any work of will, properly performed, have a 
great effect in some work rectifying or 
distorting provided that it is performed in the 
{proper} place and time and {along with} 
other circumstances. 

The ancient physicians, knowing the said 
virtue of words and figures, took all the herbs 
which they gathered for making medicines, 
with incantations having been previously 
spoken or with the formation of images or 
both together, thinking that their power and 
virtue in expelling disease was thereby 
strengthened. 

That this is true there is no doubt for 
those who have the secret marks of heaven 
and of elemental nature. 


Here ends the Theory of the Magic Art. 
Here ends Al-Kindi’s De Radiis Stellarum 


